228 Panchapadika

to be in Brahman. But if this distinction is not due to
am ana, then the distinction will have to be beginningless.
And there cannot be any 'avidya nimittatva\

Reply: To avoid the 'avidya samskarya" (modified
by nesceience) for Brahman, we assume that the distinction
between the self and Brahman exists even in deep sleep.

Objection ; Then it must be a distinction arising
from (or based upon) the nature of the two objects, and not
from ajnana.

Reply : Yes. In all cases of distinction excepting
that involved in deep sleep, the distinction is only a case of
error and has its ^upadana' in avidya.

Objection : Then that distinction which is based on
the nature of the two objects cannot have avidya as its upa-
dana, for it is beginningless and is not erroneous.

Reply : Yes. Even though it is beginninglesss, we
say that all distinction is dependent on avidya. The rela-
tion of the self to avidya does not have avidya as its upa-
dana ; but it is dependent on, is determined by avidya. Be-
fore this relation has arisen, there cannot be an independent
existence of the self. Because of this inconsistency we speak
of the self and of the relation of the self to avidya as being
determined by avidya. There is no "avidyo padanata^ for
the 'atmavidya sambandha' (relation with avidya) for the
beginningless ajnana can only bring the relation of the self
to avidya.

Objection : How is the distinction of the self from
Brahman dependant on avidya, or determined by avidya ?